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Even the peasant family defines its own identity at the table. “To live on one bread and one wine,”

that is, to share food, is in medieval language an almost technical way of signifying that one @

belongs to the same family. Even today in different dialectal expressions, the house is identified with
the @ food that allows the domestic community to live there together: “Let's go home” (andiamo in
casa) in the traditional vocabulary of the Romagna region meant, “Let’'s go into the kitchen.” On all
social levels ® sharing a table is the first sign of membership in a group. That might be the family

but also a broader community - each brotherhood, guild, or association reasserts its own @ collective

identity at the table. Every monastic community demonstrates its ® hos({ity in the refectory where

ZYCHJI' <> 210l3}
. . b ||'.| .20 .
all are supposed to share the meal from which are temporarily excluded only the excommunicated -
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those who are impure because they have some guilt.
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Even the peasant family defines its own identity at the table. “To live on one bread and
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one wineg,"” that is, to share food, is in medieval language an almost technical way of
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signifying that one belongs to the same family. Even today in different dialectal
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expressions, the house is identified with the food that allows the domestic community to
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live there together: “Let's go home" (andiamo in casa) in the traditional vocabulary of the

Romagna region meant, “Let's go into the kitchen.” On all social levels sharing a table is

the first sign of membership in a group. That might be the family but also a broader

community - each brotherhood, guild, or association reasserts its own collective identity
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at the table. Every monastic community demonstrates its intimacy(affinity) in the
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refectory where all are supposed to share the meal from which are temporarily excluded
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only the excommunicated - those who are impure because they have some guilt.
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@ Even the peasant:family defines its own i_dentity(at the table.)
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@ “To live on one bread and one wine,"(th%is) to share food, is(in
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medieval Ianguage)an almost technical way(of signifying Ehat
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one belongs to the same famil)zl)

@ (Even today)(in different dialectal expressions) the “house is
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identified (with the food)(ﬂWs the domestic community
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to live there together:)“Let’s go home” (andiamo in casa)(in the

traditional vocabular%f the Romagna region)meant, “Let’'s go

into the kitchen.”

@(On all social Ievels) sharing a table lis the first sign (of
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membershi;%n a group.)

<E> That might be the family/but also a broader community - each

brotherhood, guild, or association reasserts its own collective
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ide ntity(at the table)
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Even the peasant family defines its own lidentity at the table.
“To live on one bread and one wine," that is, to share food, is in medieval language an
almost technical way of signifying that one belongs to the same family.

(A Even today in different dialectal expressions, the house is identified with the food that
allows the domestic community to live there together: “Let's go home” (andiamo in casa)
in the traditional vocabulary of the Romagna region meant, “Let’'s go into the kitchen.”

@}) On all social levels sharing a table is the first sign of membership in a group.

That might be the family but also a broader community - each brotherhood, guild, or
association reasserts its own collective identity at the table.

@@}) Every monastic community demonstrates its intimacy(affinity) in the refectory where all
are supposed to share the meal from which are temporarily excluded only the

excommunicated - those who are impure because they have some guilt.
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The Arabic language doesn't have a single word for compromise, which some have said is the reason that

Arabs seem to be unable to reach a compromise. Yet, the Arabic language does provide several ways to

articulate the concept of compromise, the most common being an expression that translates in English to

“we reached a middle ground.”

(A) Thus, the existence of the word compromise gives that idea high codability in English. When a concept

requires more than a single word for its expression, it possesses lower codability.
{ codability’g2| >
(B) This example illustrates codability, which refers to the ease with which a language can express a

thought. When a language has a convenient word for a concept, that concept is said to have high codability.
(C) It is accurate, then, to say that the idea of compromise has lower codability in Arabic than in English.

However, having a phrase rather than a single word to express an idea does not mean that the idea is

nonexistent in a given culture, only that it is less easily put into the language code.
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%(A)-(C)-(B) @ (B)-(A)-(C) ® (B)-(C)-(A) @/(C)-(A)-(B) ® (C)-(B)-(A)

° g o Rt ohsd

The Arabic language doesn't have a single word for compromise, which some have said
Etg
is the reason that Arabs seem to be unable to reach a compromise. Yet, the Arabic

language does provide several ways to articulate the concept of compromise, the most
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common being an expression that translates in English to “we reached a middle ground.”
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This example illustrates codability, which refers to the ease with which a language can
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express a thought. When a language has a convenient word for a concept, that concept
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is said to have high codability. Thus, the existence of the word compromise gives that

idea high codability in English. When a concept requires more than a single word for its

expression, it possesses lower codability. It is accurate, then, to say that the idea of
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compromise hallsl IhowT(rerr E:odability in Arabic than in English. However, having a phrase
rather than a single word to express an idea does not mean that the idea is nonejistent
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high codability(in English)
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The Arabic language doesn’t have a single word for compromise, which some have said is the
reason that Arabs seem to be unable to reach a compromise.

Yet, the Arabic language does provide several ways to articulate the concept of compromise,
the most common being an expression that translates in English to “we reached a middle
ground.”

This example illustrates codability, which refers to the ease with which a language can
express a thought.

When a language has a convenient word for a concept, that concept is said to have high
codability.

Thus, the existence of the word compromise gives that idea high codability in English.

When a concept requires more than a single word for its expression, it possesses lower
codability.

It is accurate, then, to say that the idea of compromise has lower codability in Arabic than in
English.

However, having a phrase rather than a single word to express an idea does not mean that

IR only that it is less easily put into the language code.
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